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Abstract

The Nigeria’s total debt to gross domestic product (GDP) is about 16.27% which is gradually
increasing couple with declining revenue due to fall oil prices. This has an adverse effect on the
economy. To cushion against this effect, various initiatives have been put in place. Amongst
which is to broaden the financial system landscape. This action triggered the rise of Islamic
financing in the country. Consequently, in order to support the fiscal policy drive of the
government so as to boast its revenue and reduce expenditure necessitates the need to adopt the
waqf system, which is an aspect of Islamic financing. However, a government budget constraint
function was used to analyze how waqf can contribute to a sustainable debt. The analysis was
further supported by adopting a modified revenue function via the population statistics of
Nigerian citizen within the ages of 15-64yrs, if they contribute N20 per week at a 5% level of
cash collection error rate. This revealed that Nigeria could earned a projected amount of about
N1.4b and N5.8b weekly and monthly respectively which will amount to N76b yearly if the cash
waqf is adopted. This means that there will be some signs of relieve on the government revenue if
such fund is expended on certain components of public expenditure. By so doing, it will go a long
way to discourage future borrowing and her debt will be serviced as at when due. The paper
concludes that adopting this system will go along in ensuring a sustainable debt in Nigeria. The
study recommends legislation of act setting up waqf, public awareness should be properly done.
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I. Introduction

Nigeria’s external debt has a long history dated back before the pre-independence period.
Although, the amount of debt as at then3 was less than $0.8b was (DMO, 2017). This debt were
mainly long term loans from multi lateral and official sources like World Bank and the country
major trading partners. Though, the burden of the debt was less on the economy because its
rentals were cushioned by the revenue generated from the agriculture sector.
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However, the fall in oil prices in 1977/1978 was amongst the reasons that made Nigeria
government to raise her First Jumbo Loan of more than $1.06b from the International capital
market with a sole aim to finance long-term infrastructural projects. This action was surrounded
by controversies because instead of looking inwards on how to improve the non-oil sector, they
opted for external borrowing. This resulted to a further increased in her total debt stock from
$8.885b in 1980 to $19b in 1985.

In 1986, the international creditors declined to grant new credit lines for imports which
lead to debt restructuring in 1986, 1989, 1991, 2000 and as at 2002, the external debt stood at
$30.99b (DMO,2017). This increment is attributed to poor debt servicing. In 2005, debt relief
worth $18b was granted by one of her major lender called the Paris Club. However, the Nigeria
debt is not confined to external debt only as it also constitutes domestic debt. These are debt
incurred are mainly from Nigeria Treasury bill, Nigeria Treasury Certificate, Nigeria Treasury
Bonds, Federal Government Development stock etc.

Currently, the Nigeria’s debt stock as at 2017 (1Q) stood at NGN19,159,809.16M
(USD62,870.07M)  comprising of external and domestic (Federal Government and States) with a
rentals of $127,918.35k. The major causes of the burden are as thus; inefficient trade and
exchange rate policies adverse exchange rate and interest movement, poor lending and inefficient
loan utilization, poor debit management approaches and accumulation of areas and penalties
(Debt Management Office, 2017).

However, with an increasing debt profile, though it’s still within the threshold of the debt
to GDP ratio of 50%, it has affected the country’s GDP and coupled the falling revenue due to a
decline in the price of crude oil, it has further put debt servicing into jeopardy.

Fig. 1: Debt to GDP ratio of Nigeria from 2012-2015

Source: Debt Management Office (2016)

Fig. 1 depicts that the debt-GDP ratio is on the increase. This raises the question of how
this excessive build up of debt can be reduced amidst declining revenue? The World Bank and
International Monetary Fund have devised a tool called the Debt sustainability analysis (DSA)
which guides countries and donors in mobilizing critical financing for low income countries
while reducing the chances for an excessive build up of debt.

Furthermore, the outcome debt sustainability analysis carried out on the Nigerian
economy revealed that the economy still remains at a low risk of public debt distress (IMF,
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2015). Nevertheless, in order to either sustain such debt profile or cushion against its effect due
to declining revenue, the Nigerian government has opted to look inward towards the non-oil
sector, reduce government expenditure (cost of governance), strengthening the tax system and
open up her financial landscape etc.

By broadening the country’s financial landscape, this gradually paves way for the
inclusion of Islamic financing into the existing conventional financial system in order to
mobilize funds within and outside the country’s corridors. However, Islamic finance can be refer
to as the provision of financial services in accordance with the shariah (Kammar et al, 2015).
This form of finance has different component amongst which is the Islamic social finance.

Islamic social finance is made of waqf, zakat etc which are meant for the purpose of
mobilizing resources to address the problems of financial exclusion, poverty and unemployment
among the vulnerable group of people. Consequently, this paper will focus on waqf instruments
of Islamic social finance. Waqf is an Arabic word derived from a root verb waqafa. Its plural is
awqaf which literally means “hold, confinement or prohibition” (Kahf, 2015).

Waqf as the dedication of privately owned property (movable eg Cash, shares, cattles,
books waqf or immovable, eg Lands, building) and/or its benefit and usufruct in perpetuity for
the well-being of the society (Jaiyeoba et al, 2015). Waqf is made up of different kinds. It can
either be in form of private or public waqf or Quasi waqf. waqf can be further decomposed as
thus; Religious Waqf (Waqf li-Allah),.Philanthropic Waqf (Waqf al-khayri) and Posterity or
Family Waqf (Waqf al-ahli (Kahf,2007).

However, this paper intent to argue that waqf can be a contributory tool in ensuring that
Nigerian debts are sustained if adopted. In fulfilling this aim, the following objectives are
developed.

1. To examine the permissibility of waqf

2. To explore how waqf can contribute in ensuring debt sustainability.

3. To examine how waqf can be managed if adopted.

II. Waqh and Its Permissibility
Although the Holy Quran does not directly define waqf or make any particular reference

to it, however, it encourages Muslim to do charity and donation. Allah has promised multiple
rewards for those who generously spend wealth in His path (Mohammed, 2014). This is
supported by the following verses;

“By no means shall ye attain righteousness unless ye give (freely) of that which
ye love; and whatever ye give, of a truth God Knowth it well (Q3:92)”.

“They ask you what they should spend.Say: Whatever you spend of good must be
for parents and kindred and orphans and al-masakin and the wayfarer and
whatever you do of good deeds, truly Allah knows it well (Q2:215)”
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“O you who believe! Do not render in vain your sadaqah (Charity) by remainders
of your generosity or by injury, like him who spends his wealth to be seen of men,
and he does not believe in Allah, nor in the last day. His likeness is the likeness of
a smooth rock on which is a little dust; on it falls heavy rain which leaves it bare.
They are not able to do anything with what they have earned. And Allah does not
guide the disbelieving people”. (Q2:264). Similar verses can also be seen obtained
in Q2:270 and 280

In a similar view there are hadiths of which further supports waqf. Amongst which are;

“Abu Hurairah reported Allah’s messenger as saying: When a man dies, all his
acts come to an end, but three: recurring charity, or knowledge (by which people
benefit), or a pious offspring, who prays for him” (Muslim, 1992:, hadith 14).

Ibn Umar reported: Umar acquired a land at Khaibar. He came to Allah's Apostle
(may peace be upon him) and sought his advice in regard to it. He said: Allah's
Messenger, I have acquired land in Khaibar. I have never acquired property more
valuable for me than this, so what do you command me to do with it? Thereupon
he (Allah's Apostle) said: If you like, you may keep the corpus intact and give its
produce as sadaqah. So 'Umar gave it as sadaqah declaring that property must not
be sold or inherited or given away as gift. And Umar devoted it to the poor, to the
nearest kin, and to the emancipation of slaves, aired in the way of Allah and
guests.… (Sahih Muslim, Hadith no:4006)

However, the concept of waqf is not entirely new for the non-Muslims as well as
it have been practiced non-Muslims during the Ottoman period. Shaham (1991) reports
that the Jewish’ Hekdesh and the Christians’ Piae Causea are forms of pious endowment
that are relatively similar to waqf. Even though these institutions existed in their tradition,
the Christians and Jews of the Ottoman period had waqf instead. These awqaf are in the
forms of warehouses and shops in the market place, houses, apartments, orchards, and
vineyards (Shaham, 1991; Azniza & Mohamed,2015).

II. Waqf and Debt Sustainability

Waqf is driven by spirituality, social justice, and personal satisfaction of the donors and
its purposely meant to provide key essential services like health, education etc so as to improve
the welfare of the people in the society at no cost as evidenced during the Ottoman empire in
which the waqf was incorporated in its fiscal system to cater for its public expenditures for
decades. In addition, the prophet (Pbuh) also used waqf to finance its weaponry in times of war
via the fruits from Ochards left by Mukhayriq and well as financing its economy (Siddiqi,1995).
This reasons for the background of waqf, formed a cogent fact to justify the argument of
attaining debt sustainability via waqf.

However, existing literatures have also been captured along such lines. Most especially
the works of Çizakça (1998), which he stressed that “the waqf system can significantly
contribute towards that ultimate goal of every modern economist; massive reduction in
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government expenditure which leads to a reduction in the budget deficit, which lowers the need
for government borrowing which in turn lowers the need for government borrowing thus curbing
the “crowding-out effect” and leads to a reduction in the rate of interest, consequently reining in
a basic impediment to private investment and growth.

In fact, waqf can assist modern governments to eradicate interest as well as promoting
better distribution of income. Çizakça (1998) further stressed that this can be achieved by
instructing Islamic Banks to combine cash waqf contributed by investors with mudarabah firms
or “joint-stock company shares” To generalize, the manner at which waqf can assist in curbing
unsustainable debt is for waqf to finance public expenditures or at least part of it. This will
ensure the use of more tax revenue to service the debt. Çizakça (1998) also pointed out that
despite the success of the ottoman empire in implementing waqf, there were some shortcoming
as there were focused on capital distribution while disregarding capital accumulation which was
further confirmed by the works of Balla and Johnson (2009), it was associated with cases of
corruption, it was family waqf, therefore liitle was done to provide public goods (Babacan,
2011).

Furthermore, cash waqf fund can also be a veritable tool whereby citizens can donates
voluntarily and such fund can invested in mudarabah deposit, sukuk, Islamic mutual fund and
Shari’ah compliant stock etc. This can further assist to finance government intervention
programmes rather than using taxpayer money, hence there will revenue surplus, which can be
used to service debt.  Mohd, Shahida, Abdul and Zaini (2012) hold the same view, which they
proposed cash waqf as an alternative to finance Bantuan Rakyat 1 Malaysia (BR1M). BR1M is a
social safety net that is currently implemented in Malaysia. They advocated for a cash waqf fund
which  is to be invested in mudarabah deposit, sukuk, Islamic mutual fund and Shari’ah
compliant stock, researchers simulated that the Malaysian government can save more than RM13
billion in the period of 30 years. In other words, BR1M can be financed by cash waqf instead of
tax revenue or government borrowing thus enabling savings. These savings can be channeled to
pay down debt.

Islahi (1992), stated that the internationalize the voluntary institution of awqaf is needed
nowadays, by setting up a non-government world Muslim foundation which should provide
public goods on large scale and in much more significant fashion than has been the case up till
now, to combat illiteracy, sickness and lack of technical know-how. Similarly, kahf (1998),
explain the importance of waqf for socioeconomic development, which is consists of creating
and developing a third sector distinct from the profit-motivated private sector and the authority-
based public sector, and changing this third sector with the responsibility of performing a group
of tasks whose nature make them better achieved. This third sector assigned in education, health
and social and environmental welfare. Furthermore, it can provide defense services and public
utilities in many instances which will go a long way to discourage borrowings.

III. Application of Waqf towards achieving Nigeria Sustainable Debt

Section II has shown that waqf has the potential to reduce government debt as pointed out
by Cizakca (1998), Mohammed et al (2012), Kahf (1998) and Islahi (1992). This further
necessitates the need for Nigeria to explore this grey area taking into cognizance that it’s a
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country with large number of Muslim populations. However, for the purpose of clarity, this
section will limit its discussion to the cash waqf. Cash waqf refers"the devotion of an amount of
money by a founder and the dedication of its usufruct in perpetuity to the prescript purposes"
(Magda Ismail, 2008).

Relating the cash waqf model to the Nigeria case in ensuring debt sustainability, it
consists of three major phases namely: the phase of cash collection rate, the investment phase
and the implementation phase.

The first phase which is the cash collection rate is considered as the bedrock in which
other phases are built upon. This has to do with how long it takes to mobilize these funds. This
fund can be traced to the contribution from the general public which is usually voluntary in
nature. This can be in physical cash or through other platform like E-waqf funds which is
deducted from their bank account or via mobile by sending coded SMS to a designated sever
number ordering for deduction from his or her airtime. This is considered as the easiest means
for the public to join Waqf scheme. However, a key mitigating factor to the cash collection rate is
population. However, available record have shown that Nigeria has a population of about 140M
(Census,2006) out of which 49.3% are Muslims, 48.8% are Christians while 1.9% traditional
beliefs (Pew Survey, 2012). However, the main contributor would be from the Muslim faction of
the population.

The second phase which is the investment phase has to do with investing the said waqf
funds. These can be via mudarabah deposit, sukuk (Islamic bond), Islamic mutual fund and
shariah compliant stocks. It is very pertinent to note that such funds must be invested in
businesses that are shariah compliant. Proceeds from such investment are either plough back or
used at the last phase called the implementation phase. At this stage, the funds can be used four
key purposes such as education, health, housing, social and community services etc. which are
considered key component of government expenditure as demonstrated in the ottoman’s fiscal
system.

By implication, the idle tax revenue will now be used to pay debt and as such it can assist
to curb the rise in the Nigeria Debt. The reason behind this analysis can be further demonstrated
mathematically via the Government Budget constraint (Mathias et al, 1999) as thus; Let Tt be the
real revenue raised by the government in the period t, let Gt be real government spending in the
period t, (Including all transfer payments) and let Bt be the real outstanding stock of government
debt at the end of period t,.

Therefore if Bt > 0 means that government is a net borrowers in the period t, while Bt < 0
means that the government is a net lender in the period t. There is a real interest rate of rt, that the
government must pay on its debt. Assuming, that the government does not alter the money
supply, the government budget constraint becomes as thus

Gt +  rt-1B t-1 = Tt + (Btt – Bt-1) ----------------------------------------------------Eqn 1

If Eqn 1 is converted into a single, infinite horizon, budget constraint as against period by
period budget constraint as in eqn (1) under the assumption that real interest rate is constant, so
that rt=r all period t and government does not start with a stock of debt or with any net wealth, so
Bt-1=0. The above equation can be re-written as thus;
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Gt + (1 +r)B t-1 = Tt + Bt------------------------------------------------------------Eqn 2

The left hand side gives the government expenditure in the period t, it must also service
the debt by paying interest (1 +r)B t-1. On the right hand side give tax revenue in the period t, and
it can also raise revenue by issuing new debt in the amount of Bt. In other words, government
collects revenue Tt and incurs debt Bt to spend on government expenditure Gt and pay previous
debt with accrued interest inclusive (1 +r)B t-1. if Gt is reduced, via the contribution of waqf fund,
more tax revenue will be available to pay debt. Also a reduction in Gt can also lead to a
reduction in Bt. Therefore in both cases, a sustainable Nigeria debt can be realized.

In addition, to buttress the argument on waqf potentials, a projected cash flow is further
conducted. A simple revenue function (P*Q) is adopted and modified. (i.e Price X Quantity) as
thus; T= WA*Pop. Where T: Total cash generated, WA: Waqf amount contributed per individual;
Pop: Total Population. Therefore, relating the works of Mohd, et al (2012) to the Nigeria case
with a total population of about 140,431,790M out of which 77,158,732 are within the age of 15-
64years (Census, 2006). Populations within this age bracket are considered as the active
population. This estimation is done under the following assumptions:

i. It will consider only population within the age bracket of 15-64 years.
ii. Every citizen in respective of religion contributes a minimum of N20 per week.
iii. 5% level of cash collection error rate (i.e. some remain uncollected, some did not

pay in full and some paid above N20 etc) is considered
iv. Use of existing structure and facilities of government
v. Waqfs are managed by prudent and efficient trustees.

Table 1 :  Projected Cash Inflows

Age
Bracket

Total Population(Muslims  &
Non Muslims)

Cash Waqf of N20 per
week (NGN)

Assume if 5%
error rate(NGN)

15-64 77,158,732 1,543,174,640 1,466,015,908
Total cash realised per week 1,543,174,640 1,466,015,908
Total cash realised per Month 6,172,698,560 5,864,063,632

Total Cash per annum (52wks) 80,245,081,280 76,232,827,216

Source: Authors Computation, (2017)-For Research Purpose.

Table 1, shows the total cash waqf realized if Nigerians within the age bracket (15-64yrs)
donate N20 per week. This is to generate about N1,466,015,908 and N5,864,063,632 weekly
and monthly respectively while total of N76,232,827,216 will be generated on yearly basis. And,
in worst case scenario if only Muslims donates to the cash waqf, then it will be 38,116,413,608
which approximately 50% of 76,232,827,216 based on the available records on Muslim
population.

Moreover, government expenditure is made up of development and operating
expenditure. The development expenditure consist of defense and security, economic services
(i.e agriculture and rural development, trade and industry, transport etc), General administration
and social services (i.e Education, Health, Housing etc) where as the operating expenditure is
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made up of debt service, Emoluments, Asset acquisition, pension and gratuities, grants and
transfer, subsidies etc.

More so, if the waqf fund realized, is spent on the components of federal government
expenditure as identified, it will go a long way to free certain proportion of tax revenue
generated which can further be used to service debt. On the other hand, if the waqf fund is used
to service the country’s debt which available record has shown that it has spent about N116.95b
and N1.36t for domestic and foreign debt servicing in the first 9months of 2017 (DMO,2017),
then government will have more revenue at its disposable which will lead to a reduction in
government expenditure. By implication, in which ever ways waqf fund is applied to the
government budget constraint function, it will lead to a sustainable debt.

IV. Management of Waqf System
Under this form of proposed waqf system, Nigerians are considered as the waqif or the

founder in the waqf model. As waqif, they can choose to waqf for what purposes the funds will
be expended for. It can be for agricultural and rural development, trade and industry, transport,
public utilities, education, health, housing, social and community services, etc in as far as it
constitute government expenditure and its shariah compliant. Waqif can contribute any forms of
mawquf that is deemed beneficial and can indeed help finance the Federal Government
expenditures.

The mawquf is to be managed by both the State and NGO’s. Under the state, it is to
constitute the Ministry of Finance, Internal Revenue Board, Central Bank of Nigeria, Ministry of
Budget and Planning, Debt Management Office and representatives from the various religions.
The waqf system should be centrally coordinated with a well decentralized structure at the state
and local levels but must be independence from government interference. Though, in some
countries like Kenya, Sudan etc there exist waqf act or ministry in favour of waqf that manages
the entire waqf system. Other religious organizations like State Islamic religious council (Nigeria
Supreme Council for Islamic affairs, Christian Association of Nigeria) are to be appointed to
support the ministry or dept.

However, as trustees or mutawalli, these stakeholders must cooperate to carry out key
responsibilities like; creating awareness on waqf and collection waqf contributions, ensuring that
the mawqufs are used only for the purposes assigned by the waqif, ensure the protection of the
rights for both Muslims and non-Muslims, as beneficiaries or mawquf’alaih and to monitor the
investment of mawquf so that the Shari’ah law is conformed (Azniza and Mohamed,2015). See a
flow chart of the waqf management system.

Figure II: Flow Chart of Waqf Management System

Founder Or Waqif
Beneficiaries

(Nigeria Citizens)

Investment Waqf Purpose
-Mudarabah Investment -Health
- Islamic Mutual Fund -Agric & Rural Dev.



A s i a n  J o u r n a l  o f  I s l a m i c  F i n a n c e ,  V o l .  2 ,  I s s u e  1 ;  J u n e  2 0 1 7

9

- Shariah Compliant Stock etc -Trade & Industry
-Transport
- Education

Trustee or Mutawalli
-Internal Revenue Board (FIRs/SIRs)
-Ministry of Finance, Central Bank of Nigeria (CBN)

-NGO’s, -Rep from various Religions (NSCIA, CAN)
-Ministry of Budget & Planning, Debt Mgt Office (DMO)

Source: Modified by Author from works of Azniza & Mohamed (2015) -For Research Purpose
Furthermore, the trustees or mutawalli also make sure that waqf profit gained from the

various investment activities are distributed to the lawful beneficiaries after which other
deductions will be made like taxes available from the outstanding components of expenditure is
computed before the outstanding is been used to service the debt.

V. Waqf Modes of Financing

There exists different mode of waqf financings. Amongst which are waqf shares model,
waqf takaful model, direct model, mobile model, semi-compulsory, corporate cash waqf model,
deposit product model, co-operative model and waqf mutual fund model (Mohsin,2008,
Masoud,2015 and Sabit,2006).
a. Waqf Shares Model: Waqf shares model is a public waqf that has been practiced in
Malaysia, Indonesia, Sudan, Kuwait and United Kingdom. This process eventually tie waqf
donation to fixed asset and henceforth is not liquid.
b. Waqf Takaful Model: Waqf takaful model is also a public waqf which had been
practiced in Malaysia. The modus operandi of this plan is similar to waqf share whereby, the
waqif pays a minimum contribution of RM10/USD3 per month under this plan, then, the
contribution will be divided into two accounts which are Participants Account (PA); and
Participants Special Account (PSA).
c. Semi-compulsory Model: This model is a public waqf which had been practiced in
Singapore. The modus operandi of this model is when the semi-compulsory monthly
contributions are made by Muslim employees in Singapore depending on their monthly gross
income through an automatic check-off system, the amount deducted from their salaries will be
channeled through the CPF, to Singapore Islamic Council (MUIS) who will act as a Mutawalli;
and the collected amount will then finance charitable purposes such as to build the Mosques and
others.
d. Deposit Product Model: This model is a public waqf which had been practiced in
Bangladesh in two banks, the Social Investment Bank Limited (SIBL) and the Islamic Bank
Bangladesh Limited (IBBL). The modus operandi of this model is when the founder deposits
money into cash waqf-based account in the bank; while depositing the money the founder will be
given a list of the beneficiaries whereby the founder can choose.
e. Co-operative Model: This is a public waqf which had been practiced in Uzbekistan. This
is a decentralized waqf system which had been established in 1992 in providing the basic needs
for each district. The modus operandi of this model starts when the citizen will become the
founder of the cash waqf, whereby they will endow the cash to a specific cash waqf fund for their
districts.
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f. Waqf Mutual Fund Model: This model is a combined waqf which had been practiced in
Indonesia in the Dompet Dhuafa Batasa. The Dompet Dhuafa-Batasa Syariah Mutual Fund was
established in July 2004 as a Shariah-compliant mutual fund, which invests heavily in fixed-
income returns financial instruments. The modus operandi starts when the founder will
contribute to the mutual fund and at the same time he/she can contribute to the waqf fund. In this
case the founder will specify for example 70% of his investment earnings return will be allocated
to the mutual fund, or in the other words, his personal account and the remaining 30% is
appropriated to the waqf fund; the Batasa Capital Asset Management will act as the mutawalli to
manage and invest the capital.

VI. Conclusion

This paper had substantiate that Waqf can serve as a contributory fiscal tool in ensuring a
sustainable debt in Nigeria. This is against the backdrop of the rising debt profile and declining
revenue to adequately service the debt the Nigeria economy is facing. However, this has led to
the introduction of initiatives so as to serve as a shock absorber. Adoption and consolidation of
Islamic financing was a beneficiary of such initiatives. Consequently, in its (i.e Islamic
financing) bid to support the fiscal policy initiatives of the government (i.e revenue angle or
assist in the reduction of government expenditure) brought to light the need to explore other
potentials of Islamic finance called a waqf system.

Waqf systems have been the practiced since the time of the prophet (Pbuh) and his
followers and it is permissible by the shariah. Most countries that are have adopted it as a tool for
financing public expenditure and it’s not restricted to Muslims alone as non Muslims have also
practiced during the Ottoman Empire. (Jews and Christians). Therefore Nigeria cannot be an
exemption. However, the study adopted a government budget constraint and a modified revenue
function in its analysis. It revealed that by financing government expenditure via the proceeds
from waqf, more revenue will be at government disposal to service her debt and by so doing it
will discourage borrowings in the future and thus her debt will be sustained. More so, to ensure
survival of this system public awareness is very cogent so as to address any misconception or
misgiving.

V1I. Recommendations

Below are the recommendations of the study.-
i. Since waqf is permissible in shariah and has been practiced by non-muslims in

the past, there is need to intensify effort on public awareness in order to
enlightened the Nigerian populace about benefits of waqf via local media like TV,
radio in local dialects, magazines, articles etc as this will go along way to address
some of the misconceptions about waqf

ii. Need to have a legal framework such as Waqf Act or creation of a ministry of
waqf as this will ensure transparency as its record will be subject to public
scrutiny.

iii. Establishment of Waqf Advisory Board so as to moderate its financing activities
in ensuring that the government expenditure to be financed should not be vague
and non shariah compliance.
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iv. There was case of corruption associated with previous implementation of waqf. In
lieu of that there is need to improve the welfare of the staff involved and also train
and retrain them on task ahead of them.

v. Taking into play that cash collection rate goes a long way to determine the
performance of the waqf system, there is to deploy of IT equipments, portals so as
to fasten waqf cash collection rate  so easy and convenience

vi. There is need to adopt a mix of  financing waqf model so as to take care of the
peculiarities that may exist
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